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The Guhyasamdaja-Tantra and its unique approach to the Buddhist

Téntric Traditions
Partha Sarathi Bhattacharya™

g Backdrop : The word Tantra has different connotations according to several religious as well
> as philosophical backgrounds. Generally it is derived from the root tan means to spread
; (tanyate vistaryate jidnam anmena iti tantra)' though different scholars like Vicaspati,
giri and Govindananda hold the root might be fatri or fantri in the sense of origination
(vutpadana) or knowledge. Since ancient time Sastra-s was always designated through the
term Tantra. As for example Sirkhya and Nydya philosophical system were known as
Kapila-tantra and Gostama-tantra.” But gradually this term was used in a very mystic sense
through different esoteric braches in so many different ways. It is very difficult to estimate the
proper time period regarding the origin of Tanfra but it is almost established that it has a
prolonged history and a vast portion of it has been lost in the dense of past. It is not platitude
1o say that the origin of Tantra was almost contemporary of the Vedas even before the
: jon of the Vedas because in the Atharva-veda so many elements of Tantra were
= So, it is quite obvious that the practices of Tanfra even several schools were almost
in there but in later period so many different doctrines and philosophical outlooks has been
incorporated with Tantra so that it became difficult to understand and became inaccessible to
common people. As result several schools of Tantras became obscure and some of them were
totally lost because of inadequate followers. This happens in respect of maximum number of
Tantric branches including Hinduism, Buddhism, Jainism and so on. Still some handful
number of Tantric sects and their texts remain available that comes to our hand. In this paper
we are frying to deal-one of most antique treatises regarding Buddhist 7antra entitled with
~ Guhyasamadja-Tantra and the process of Sadhana-s as described in this text. -
£ Keywords : Tantra, Guhyasamaja-Tantra, Bodhicitta, Prajiia, Karupa, Prajiiopaya or
Mahasukha, Vajrasattva, Hathayoga, Sadhana and Samadhi. A
Prelude to the text Guhpasamdja-Tantra : The Guhyasamaja-Tantra also known as the
Tathagataguhyaka as well as Astadasapatala probably belonged during the 3™ century C.E.
to 5* century CE It strikes us more that the text like Gukyasamdja has not any proper
authorship but scholars like Benoytosh Bhattacharyya had assumed the author of
MTMWAnﬁgaoffcenmryCEBmoywshhadprmibedtwoloﬁy
views regarding this. First onc is during the time of Asanga (the famous Yogicara
philosopher in Mahayana school) five Dyani Buddhas were already introduced with their five
Saktis or consorts in the process of Sadhand-s of Tantric Buddhism. The concept of Sakti was
_ﬁuwwum&b«mﬁawm&mﬂnmww :
mﬁgﬁnbyﬂﬂuﬂuwiﬂlthdr&kﬁsdminggheﬁmcofmngawasmlvedin
later than the time of Guhyasamaja. His second observation that it is said the Tantra was first
introduced by Asanga from the Tusita heaven and preached in earth. The fundamental
concept of Tanta is always associated with the embodiment of Sakti which has been first
referréd in the text Guhyasamaja as we said earlier.* So, it might be possible that Asanga was
responsible for speculation of the text though this assumption should need more scholastic
Evolution of Tantrism in Buddhist phenomena : As far as our knowledge is concerned the
text Guhyasamdja is the earliest Buddhist Tantric text that had been written to introduce
Tantric practices different Sadhanas for emancipation. It also strikes us that several
elements of Sakii or cult including their practices has been mingled with Buddhist
philosophy even Yogic practices like Hathayoga were assimilated with Tantric practices
through Buddhist Mahdyénic outlooks. It assumes since before the time of Asaiga the Tantric
Buddhist practices were well known and profoundly spread otherwise if the knowledge or
- Vidya had been concealed then how other Yogic practices had been commingled with it? But
- *Assistant professor (Sanskrif), Sammilani Mahavidyalaya, Baghajatin, Kolkatta-700094, West-Bengal, India
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concept of Karuni which - - SRESUSIONE S, THIK) v 6
o bcqlmeapncnccofselfngonsmdmtcvaymdmdual
S———"r d be sacrifices everything for the emancipation of the suffering of
humanity.” As result they did not hold the wnity of Sangha-s so-that many other ideologies
incorporated within the Buddhist sects which obviously started an era of declination. As result
Bn(.ldhlsmwacdmdedinmanybmncheslikesocaﬂed}[inayinaandMnbﬁymInthclata
period from Mahdydna; Vajrayina or Mantrayina were also evolved. It is said in the
Guhyasamaja that Buddhanaya or Bodhinaya is the utmost path while Mantranaya is a path of
strong determination.® Texts like Advayavajra-sarigraha (approximately 11* to 12* century
C.E)) where the author Advayavajra had clearly discriminated various Buddhist schools.
According to the author the Vaibhasika School absorbs Srivaka-ydna, Pratyeka-yana.
Mahdyina school comprises Sautrdntika, Yo?cim and Madhyamika. Mahdydna also
The Buddhist Tantra in generally divided into three schools i.e. Vajra-yana, Kala-
cakra-yina and Sahaja-yana. Vajrayina or Tantraydna was evolved from the later phase of
Mahiyina. India during the time of Buddha was sunk through various kinds of local
superstitions, sorcery, folk believes as well as rites and it could not be possible by Buddha to
forbid all kinds of local practices because his aim was to spread a universal true dharma. But
some of his disciples were more engaged to enjoy happiness and prosperity of this world
rather to attain the Nirvama or the path of Buddhahood. So, when Buddhism was flourished
were evolved within the shelter of Buddhism and popularized as Tantric Buddhism.
Fundamental concept of Tantric Buddhism: The Secret Union : The innermost aspect of
Tantra is union or “The secret union” of the body, speech and mind of all Tathagatas. Body,
speech and mind are the fundamental components of all living beings. In Buddhist Tantras
body is represented as the material form or is called Nirmanakaya whereas speech and mind
represent as spiritual and absolute form called respectively Sarmbhogakaya and Dharmakaya.
These three Kiyas lead a viral role in Tantrism. Body, speech and Mind are personified of
Vairochona, Amitabha and Aksobya. It is called “Secret” because not only they are withheld
from the world but also one who is entering the path of Tantra will understand it properly.®
Themconoqxofl‘imicBuddlﬂmsmdsontwopﬂlars;qneistjﬁand
another is Karuna. According to the text Advayavajra-sanigraha as we mentioned earlier
Prajia without Karund and Karupa without Prajia has no vitality and if these two states
assimilated then it is called Prajidparamita. So, the state Prajfiaparamita is the summum
bomnnofTﬁxﬂ:cBuddnm Tantric Buddhism always gives emphasis on the three
fundamental dnn:nsxons of life i.e. Kﬁya (body), Vak (speech) and Citta or Manas (mind).
The supreme manifestation of Buddhist pantheon is named as Vajrasattva. According to the
text Hevajra-Tantra “which is inevitable as well as impenetrable is called Vajra and the
assimilation of Kaya, Vak and Citta is called Sattva. He who holds both the qualities is called
Vajrasattva.” : .
Uniqueness of the text Guhyasamaja-Tantra : As we know earlier Tantra in generally
means knowledge or Vidya. Guhya literally means concealed i.c. knowledge which has been
mmmedmmbhc.Ammdpgmmctmbdy(Kﬁ}u),w(yak)mdmind(Cmaor,
Mam)-mahomchmactmmdas&hyamdthiswholcappmachisdsomoma' ted with
the society (Samdja) that is why it is called as Guhya-saméja-Tantra." In the 18® chapter of
. this text it is said the practices or Sadhand of Buddhahood i.e. Bodhisidhanam is very
~ precious and among all the paths this Vidya leads to the utmost destination of a seeker ! But
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we ave to clarify what.ls the Bodhisadhana? Bodhisadhana is a process where a seeker
CH practice th.e.two most vital essence of Buddhism i.e. Prajiia and Karupa to achieve the
stage of Bodhicitta. Through this practice his or her mind became purer and full of perfect
knowledge and compassion. It is said Bodhicitta is nothing but the assimilation of Sinyar
u_!dKamm. In this stage he or she can emancipate from the circle of Bhavacakra i.e. all
kind of carthly desires, attachments, sufferings, pains and the circle of birth and rebirth
process. As soon as the ground is prepared he will uplift in the state of Nirvdna and became
AMummﬁglumdomVajmymMMmhiymbmmvaypopﬂmmdM
differentiation became so vague that no one could distinguish these two sects scparately in
later period. This indication is also prominent in respect of the text Guhyasamdja where it is
said the path which is abstaining from all kinds of meaningless folk rituals is called Vajra
which is also known as Mantra or Mantrayana."” Again this text holds which is also
associated to all kind of action with all minds also called Mantrayana.' The text
Gaﬁ)mm@ahsomiqmwcadhgmanobsavaﬁmbewwcasﬁrasmknowledgcw
eomumdﬁkisthcﬁrstﬂh:ﬂydoummt'sBuddh’mnwhuctthogicprm
m&ngmwuemhﬂmdwimnnddhiﬁobsanﬁmmpmposcofmismw
bohﬁn&ﬂdnbooddnmghmusywaybmmmmemwammgommughadifﬁaﬂt
and painful way." Even this text has prescribed through the path of Gukyasamaja anyone can
dninuiighnnunminombﬁlh;hissddmaBuddhahaSplmibeddnwscmcof
Wnﬂlmghd:isminavuyshatpaiodofﬁmcbemscthatmcounﬂm
mumber of Boddhisattvas like sand of the river Ganges who did not attain Boddhicitta
 properly. That is why if anybody has interest to attain Buddhahood; he or she will go through
- the path of Gukyasamaja-Tantra.® Another uniqueness of this text Guhyasamaja-Tantra is
that the initiation of Saksi in Buddhism. Probably this is the first literally document in
- Buddhism which gave more importance in Sakfi worship which has been followed through - -
different authorities in their different works in the domain of Tantric Buddhism. Another
important thing that strikes us Buddhism always prescribed non-violence; but this text gives
all kinds of relaxation to the Sadhaka-s. All kinds of huxuries like flesh, fish, wine, women etc
which is prohibited very strictly in Buddhism, he can enjoy. In the Guhyasamaja everything
is permitted. Menstruation of women, semen, and urine also they can drink if they wish so."”
Even the blood of men, flesh of elephant, horses, dogs, cow he can eat.'® So, these
characteristic of this text made a unique approach in the domain of Buddhist Tantrism.
Bodhicitta and the assimilation of Prajfid and Updya: The stage of Prajiiopdya or
Mahasukha : The text Guhyasamaja gave emphasis on the nature of Bodhicitta because their
dmfoljeukbduinMidedabobadﬁeveSupcxbumnpowﬂnwghYogic
process. According to the 18" chapter of this text there are two kinds of Siddhis or perfection:
one is Samanya (ordinary) and another is Uttama (excellent). In the Guhyasamaja we have
seen a prolonged discussion about Boddhicittavajra. As we discussed carlier the concept of
Bodhicitta is very vital to know the relevance of the Vajrayana sects. Bodhi actually means
calighten but it is not too easy to establish. We have seen in the second chapter of this text
s e LTI 8 e x Dyl Buddhas ko Aksobys, Amoghasid
£, SHSptat. body, speech restingly they all

oﬁuhtaeanedpmnunooglﬁﬁm”wmdﬁseomminglmmkasplaeemm is neither

hhowuuthehwwledae.’h’slibﬂ\eemiﬁmﬁonofmﬂkmdwm.”Onceitmixed

BP0 one can discriminate which is water and which is milk. Similarly in this stage there is
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mmmﬁihc?mgrgm-lf?mfnmﬁdﬁﬂhisphysicalhnmgcrhewnnot
bkia -t 0 achieve spiritual destination. Here Tantra played a vital role to balance

the physical and mental needs. As we know the path of Buddha is a “Middle way” or
Majjima pantha because be could realize no one would attract a path which is full of self
mmﬂabﬂegaﬁmnmiswmbehadmheddrecﬁmdmmultmdSOfm
which is applicable to all religion i.c. Sifa, Samadhi and Prajiia. Here Tanira opens another
gate for spiritual process. They give more emphasis on the praxis. Tanfra gives us an
opportunity to open up another dimension of life. As we seen various Tantric branches were
associated with Buddhism but it does not mean all the root of Tantra comes from Buddhism.
The uniqueness of this text Gughysamaja-Tantra is that it not only introduced the concept
Saktis into the Buddhism but also entwined various Yogic processes to enrich the practices to
achieve beyond the stage of physical and mental stratum. Tantra always gives emphasis on
practical process of Sadhana; not to emancipate from all earthly attachment. Tantra with the
combination of Yoga makes perfect enlightenment which is illustrated magnificently in the
text Guhyasamaja-Tantra. That is why this text still relevant to consider the evolution of
Tantric Buddhism and also the process of Sadhana to achieve the stage of Mahasukha or
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anfra gives more importance on theoretical aspects while the Tibetan root of Tantra gives more
mmnm&nm-twymmmdximummof
Tantra. Yoga Tantra: Theory and Praxis 2008, pp 19-22.

2 Tantra in Bengal 1978, p 1, “General Introduction of Tantra Philosophy” in Philosophical essays of
Surendranath Dasgupta 1941, p 151.

3. According to Benoylosh Bhattacharyya several Buddhist gods and goddesses as referred in the

" Guhyasamaja-Tantra probably the earliest version in the Buddhist pantheon. We will take the examples
of Vajrasattva and Vajradhara. In the Guhysamdja-Tantra there is no clear demarcation line in between
two gods whereas in the later phase of Buddhist pantheon they were entirely distinct. That is why be said
“The mention of the deities referred to above in the Gukyasamdaja shows that they were known in the 3rd
century A.D. when the Guhyasamaja was composed.” Guhyasamdja-Tantra 1931, p xxix. But scholars

\ mmmmuuwudwummmanm
CE. He said “But I conventionally placed it in the fourth century AD., with possible authorship of
Indrabhiiti the Great, who should not be confused with the later king of Indrabhiiti.™ The Buddhist
- Tantras 1973,p 15. .
4. ‘ﬂihvﬁypﬂeﬁmuu_ﬁb&ﬁtemrm,-m
we cannot explain the reason of this coincident. It is very likely therefore that Asafiga who belonged to
the 3rd century AD., is the author of the Guhysamdja Tantra.” Guhyasamdja-Tantra 1931, p x000v.

Two Vajrayana Works 1929, p ix. - . .

aho dharmanaya i $antamaho mantranayarh drham || Guhyasamajs-Tantra 1931, p 60.

mm;ﬂ,M‘WWuﬂMm& vaibhasika-

mwmﬁwwmmm

vyikhydyate| mahayanazi ca dvividham, paramitanayo mantanayas ceti.. Advayavajra-sangraha 1927,
14.

:WMJ&M!’M 1971,p 15.

abhedya vajram ityukta i sattvari trivavasyaikata |

anayd prajiaya yuktyd vajrasattva iti smyials || 4| Ibid, p 15.

10. trividha m kiyavakcitta m gukyam ity abhidiyate |
samaja it milana it proksa i sarvabuddhabhidhanakam || Guhyasamaja-Tantra 1931, p 152.

1L aho sudurlabham idam upaya i bodhisadhanam |
tantra it guhyasamajakhya o1 tantri pamutiarottaram || Ibid, p 149.

12. anadinidhana rir $anta i bhavabhavak saya m vibhum | s

siinyatikaru pibhinna i bhodhicittamiti smytom || Hevajra-Tantra 2012, p 45.
L ¢ lokécaravinirnikia m yodukia m samayasambaram | -
palanar sarvavajrais bt mantracaryeti kathyate | Guhyasamaja-Tantra 1931, p 156.
14. asamahitayogena nityameva samahital |
sarvacittesu ya caryd mantracary efi kathyate | loc. Cit.
15. dugkarair niyamais tivrai h sevvamano na siddhyati |
sarvakamopabhogais tu sevayaris casu siddhyati | Guhyasamaja-Tanmra 1931, p 27.

16.  api m bhagavantah sarvatathagatd asmin guhyosamdje buddhabodhiri ksomalavamuhirtienaiva

: nispadayanti | yadanaiksir gasiginadivahukisamaih kalpaih ghatayanto vydyocchanto bodhisatrva

 bodhim na prapruvanti | todihaiva janmani guhyasamajabhirato bodhisattvah sarvatathagatanar

*
N AW

© o

hastimérisari hayomatise i Svanamatisati tathotiamam || Tbid, p 26.
it hyayamaisa i mahamarisa i vidhanata). .. Guhvasamaja-Tantra 1931, p 98.
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